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Introductory Comments 

• During the era of Nabi Hf, the khilafah of Abu Bakr (2 years), and the khilafah of Umar (10 

years) there was little need for a codified theology. People’s minds were pure at that time and 
unadulterated by any foreign influences. For most people, 2it Jts and Ju were sufficient. 

If any unorthodox ideas did arise, there were giants of knowledge such Abu Bakr, Umar, 
Abdullah bin Masud (may Allah be pleased with them all), and others who were there to 
clarify any confusion. These early Muslims, who spoke and understood Arabic, would 
affirm what was in the Qur’an without delving into intricate theological debates. 

• Within a short period of time however, Islam reached the Byzantine empire fyQ), Egypt, and 

Iraq. These nations had their own concepts of God and divinity. With the annexation of 
these nations into the Islamic khilafah , Muslims were first exposed to ideologies from these 
conquered nations, such as ancient Greek philosophy. 

• For the early Muslims traditionists, 2ii Ju and fy-fy Ju were sufficient. Flowever, for people 

born in lands far removed from the epicenter of Islam, who had grown up exposed to 
philosophy and understandings foreign to Islam, this approach was not sufficient. 

• New development — with the ever-increasing influence of these foreign ideologies, the 
Mu‘tazilite (rationalist) sect soon developed. They wholeheartedly adopted logic and 
philosophy and attempted to use it to enhance their understanding of shar‘i nusus. Flowever, 
in doing this, they fell prey to positing ’’aql and logic as the basis of accepting or rejecting any 
belief, to the extent that they begin to reject authentic prophetic text if it contravened the 
dictates of ‘aql. 

• The scholars of AM as-Sunnah, who were known traditionalists, had to then contend with 
this rationalist/Mu‘tazili problem. I ‘tiqal eventually gained such prominence that it was 
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adopted as the official state doctrine in the early Abbasid era. Imam Ahmad ibn Hanbal rose 
to defend the ‘aqldah of Ahl as-Sunnah. As a result, he suffered severely at their hands. 

• Another prominent figure who later defended the ‘aqldah of Ahl as-Sunnah was Imam Ali 
ibn Ismail Abu’l Hasan al-Ash‘ari (260 — 324). Imam al-Ash‘ari himself began as a Mu‘tazili. 
The scion of a legacy Mu‘tazili scholarship, he was reared as the protege of the prominent 
Mu‘tazili scholar Abu ‘Ali al-JubbaT He grew up in a strong intellectual environment, 
heavily focused on logical analysis and argumentation. He was never fully convinced of 
Mu‘tazili doctrine and frequently engaged and debated with his teachers, often silencing 
them. At the age of forty, he went to the seclusion, giving himself time to ponder and turn to 
Allah. He emerged some days later, announcing that he had officially renounced Mu‘tazili 
‘aqldah, and would now defend the mainstream ‘aqldah of Ahl as-Sunnah against heretical 
influences and doctrines. 

• In Tabjm Kidhb al-Muftari v’-is' C&J), Ibn ‘Asakir (d. 571) states that Imam al-Ash‘ari had 

dreams of Rasulullah tH wherein he was guided to use the tools of argument that he 

possessed to defend the traditional, mainstream creed of Islam. He passionately took up this 
task and was met with support and accolades from ‘Ulama of Ahl as-Sunnah all over. His 
unique approach of utilizing rational argumentation to explain the Quran and hadith and 
defend mainstream ‘aqldah of Ahl as-Sunnah became known as kalam. 

• Scholars do not view kalam as being obligatory in itself, but necessary due to certain legal 
principles. One legal maxim states: s-Hj & ^ Vi yA ‘Whatever the obligatory cannot be 

achieved without is itself obligatoy’. It was necessary for scholars to take up kalam to engage 
Mu‘tazilis on their own terms in order to defend the ‘aqldah of Ahl as-Sunnah. 
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• At the same time. Imam Abu Mansur al-Maturidi (d. 333) took up the same task. Though 
their eras were the same and their efforts were similar, Imam al-Maturidi was geographically 
separated from Imam al-Ash‘ari, hailing from Maturid, a place near Samarqand, in present- 
day Uzbekistan. He based his explanation of ‘aqldah on works of Imam Abu Hanifah and 
others, such as al-Fiqh al-Akbar, al-Fiqh al-Absat, and al-Kitab al-Wasijyah. 

• Though the two imams never met, their students eventually did. When they met and 
discussed these issues, they discovered that these were ‘two sides of the same sword’. 

• About 11/12 semantic (Jaii) differences exist between the two imams. However, these issues 

are so minute that their teachings essentially boil down to the same thing. It is ojU—Ji 

• For further reference, Shaykli Sa‘Id Fudah has a work on these masa’il 

called ipyliij SjPLiSfl ox AL~ii. It is an explanation of a much shorter risalah by Ibn Kamal 

Basha. Imam Subki has also explained this masa’il. 

Additional points: 

The formal science of Kalam , in addition to considering shar'i nusus, consists of much rational 
argumentation. Some detractors have used this as a basis to denounce the science of Kalam, saying 
that the focus of Mutakallimin has diverged from the Quran and Sunnah and they instead suffice 
with mere rational argumentation and philosophy. Though this claim is not entirely true, these 
detractors should note that utilizing rational argumentation is not unfounded, as it has a precedent 
and a basis in the Quran. In Surah al-Anbiya, Allah S» uses a compelling rational argument known as 
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Burhan al-Tamanu‘ to establish tcnvhid. Allah says, &l N) Si I 6ll” jJ^>. Similarly, in Surah 

al-Mu’minun, Allah S> says, 


iiSj a \Sis- iill 1 j-AV litSj ^ ^ 




AJJ Ol <UI 


■ ** u u ajj 


Through these verses, Allah §> explains that had there (hypothetically) been two gods, the Universe 

would not have functioned properly and fasad would have ensued. This is due to the fact that if the 
two gods simultaneously willed opposing outcomes regarding one particular matter, either both 
outcomes would occur - a logical fallacy, or only one’s god will would come to pass, rendering the 
other god incapable of effecting his will. For example, if god 1 willed for a person to be bom and 
god 2 willed for the person not be to bom, then either: 

a) Both outcomes occur - the person is simultaneously bom and not bom. This is a logical 
fallacy and is not possible. 

b) The person is bom. In this case, the will of god 1 dominates the will of god 2. This shows 
that god 2 is incapable of fully implementing his will. Since incapability negates divinity, god 
2 is in fact not a god. 

c) The person is not bom. This is the exact opposite of case (2) above. This scenario results in 
negating the divinity of god 1 . 

This ayah demonstrates that it is not logically possible for two gods to coexist. Therefore, rationally, 
there can only be one god. Someone might point out that in this example, we presupposed that both 
gods disagree. What if they agreed? In response to this, even if we were to hypothetically assume 
that both gods always agree, we must ask if it is possible at all for god 2 to disagree. If god 2 is not 
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capable of disagreeing, there are limitations on his capability and he therefore cannot be a god. If it 
is possible for god 2 to disagree, then the same process described above would result. 

Through this compelling argument, Allah * succinctly demonstrates that it is not possible for two 

gods to coexist. This case forms the rational basis for tawhid. Mutakallmun (scholars of 
aqidah/kalam) derive textual proof for their focus on logical argumentation from verses such as 
these. 


A brief background to the development and emergence of the Ash‘ari and Maturidi 

schools of ‘aqldah 

As with other branches of ‘ilm, such as fiqh, hadith, tajwid, etc, the science of ‘aqldah was 
not formally codified during the era of Nabi 0, the sahabah, and the early Muslims. They had little 

need for such codified theology. Most of the time. Surah Ikhlas would suffice. Deviant, unorthodox 
beliefs first began to take root during the khilafah of Uthman (may Allah be pleased with him). 
During the early ‘Abbasid era, with the introduction of Hellenistic philosophy in Muslim lands, 
mu‘tazili beliefs gained wide audience and even gained favour within the ruling class. Early ‘Abbasid 
caliphs such as Ma’mun al-Rashid and Mu‘tasim billah declared Vti^al to be the official state 
doctrine. Using their political position, they forced conformity to their beliefs. Scholars such as 
Imam Ahmad bin Hanbal and later Imam Abu al-Hasan al-Ash‘ari and Imam Abu Mansur al- 
Maturidi rose to defend orthodox Islamic belief and advocate the approach and creedal position of 
the salaf. Students and followers of these scholars later began to attribute themselves to them, giving 


rise to the terms “Ash ‘an" and “Maturidr . 
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It should be noted that the Ash'ari and Maturidi schools are essentially two approaches to 
the same theology. The few, minor differences that do exist are mostly semantic (J^) and not 

significant. The two groups have always been mutually tolerant and have never labeled one another 
as heretical or misguided 1 . The differences have never incited either of the groups to the c j&s 

c j~^"or of the other. Imam Subki says: 




cbj-LJ *)! j IjyiXj *)! j LJ *)1 ^ Igfll 


<3 cpL’wAl Jisbi-I Jl j Iu*j1 ^jA ojJz- j 2 JLa 

u^~ 3 JfiJl yU« ^jfclap L^2 j«j ^ ^ *j liy ^1 p ^*.$15”” y2jtj 


iyy Ajjj ys^ <jy aJij y 


(8 :2 (^wLojJJ jjyixU o.sLw*Jl l 313M 


jJjlU jtcj aJju*^ j jl^l (3 <LiL^«y y*~ (3 uy.j Jli 

4J*)L/2 JIj apJ-JI y yAl L^wL>-' *}/ o^yjl 

(b :2 (^-LojU (j^LAiLl o^U«Jl l 3L^1 

Before moving on, it would be appropriate to briefly acquaint ourselves with both 
imams. 


1 Mangera, al-Fiqh al-Akbar Explained, p. 14 



A brief life sketch of Imam Abu al-Hasan al-Ash‘ari and Imam Abu Mansur al- 


Maturidi 

Imam Abu al-Hasan al-Ash‘ari 

Imam Ash‘ari, whose full name was Ali bin Isma‘il bin Abi Bishr Ishaq bin Salim bin Isma‘il bin 
Abdillah bin Musa bin Bilal bin Abi Burdah bin Abi Musa al-AslTari, was a descendent of the 
famous companion Abu Musa al-Ash‘ari. He was bom in Basra in the year 260 AH and passed away 
in 324 AH. He started off as a Mu‘tazili, being tutored by his step-father, the prominent Muhazili 
scholar Abu Ali al-Jubba’i. He became proficient in their theology and methods of argumentation. 
He was also a skilled debater. At the age of forty, he shocked all by publicly renouncing Mu‘tazili 
theology and converting to orthodoxy. Thereafter, he committed himself to promoting and 
defending the beliefs of Ahl as-Sunnah wa’l Jama‘ah 2 . Although both ShafTi and Maliki scholars 
claim him to be from their ranks, the more correct opinion was that Imam Ash'ari was a Shaffi. 


His teachers: 

• Zakariyya al-Saji 

• Abu Khalifah al-Jumahi 

• Sahl bin Sarh 

• Muhammad bin Ya‘qub al-Murqi’ 

• Abd ar-Rahman bin Khalaf al-Dabbi (y^l) 

His students: 

• Muhammad bin Ahmad al-Ta’i (ytlkli) 

• Abu al-Hasan al-Bahili 

• Bundar bin al-Hasan al-Suhi 

• Ali bin Muhammad bin Mahdi 
His students’ students: 

• Ibn al-Furak 

• Imam al-Haramayn Abd al-Malik al-Juwayni 


2 Mangera, al-Fiqh al-Akbar Explained, p. 16 



Abu Bakr al-BaqiUani 
Abu Ishaq al-Isfara’ini 
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Imam Abu Mansur al-Maturidi 

Abu Mansur al-Maturidi, also known as Muhammad bin Muhammad bin Mahmud, was bom in 
Maturid, a district of Samarqand, in present day Uzbekistan. 1 He passed away in 333 AH. He was a 
prominent jurist of the Hanafi school, having studied under Nusayr bin Yahya al-Balkhi. Although 
Imam Ash‘ari was based in Basra, the birthplace and center of the Mu‘tazali movement, the echoes 
of I’ti^al had reached Transoxania, where Imam al-Maturidi was based. It was Imam al-Maturidi who 
stood up to combat these deviant beliefs and defend the beliefs of Ahl al-Sunnah. 


His writings 

• Kitab al-Tawhid 

• Ta’wilat al-Qur’an 

His teachers: 

• Abu Nasr al-‘Iyadi 

• Abu Bakr al-Jawzajani 

• Naslr bin Yahya al-Bakhi 

• Muhammad bin Muqatil al-Razi 


What does it mean to be attributed to Imam Abu al-Hasan al-Ash‘ari or Imam Abu 

Mansur al-Maturidi in ‘aqldah? 


A person’s aqidah comprises his fundamental beliefs of din. It therefore may seem unnatural to 
ascribe our aqidah to another. After all, aren’t we independently required to believe in all the tenets 


3 Mangera, al-Fiqh al-Akbar Explained, p. 17 
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of faith ourselves? It may seem even more unnatural to ascribe our belief to someone who only 
came three centuries after Nabi 0 , like Imam Abu’l Hasan al-Ash‘ari (d. 324) or Imam Abu Mansur 

al-Maturidi (d. 333) 

o In actuality though, there is nothing strange or unnatural about this. Imam Abu’l 
Hasan al-Astfari and others did not arrive on the scene suddenly introducing new 
beliefs. Rather, they simply expounded the beliefs that were already held by Nabi 0 

and the Sahabah. 

o Thus, attributing ourselves to Imam Abu’l Hasan al-Ash‘ari or Imam Abu Mansur 
Maturidi is nothing more than ascribing ourselves to the belief of Nabi 0 and the 

Sahabah, as explained by either of these two imams. This is exactly the same as 
attributing ourselves to Imam Abu Hanifah or Imam Shafi in fiqh, or Imam Asim or 
Imam Kisa’i in qira’at. Imam Asim did not introduce any new mode of recitation. He 
simply preserved and transmitted to us a recitation that existed at the time of Nabi 
0 , that Nabi 0 and some sahabah recited in. Many of us recite in that same mode 

of recitation today. We call it the recitation of Imam Asim due to the fact that he was 
the one who transmitted it and delivered it to us today, not because he invented it. 
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o Similarly, Imam Abu Hanifah, Imam Shaffi, and others did not introduce any new 
system of practice. Rather, their rulings are derived from ayat of the Quran and 
ahadith of Nabi 0. In ascribing ourselves to any one of these madhabs, we are not at 

all distancing ourselves from the practice of Nabi 0. Instead, we are latching on to 

the practice of Nabi 0, as elucidated by these Imams. Therefore, just as misleading 

and inherently mistaken as the question, “do you follow Nabi 0 or Imam Abu 

Hanifah?” is the question “are you adopting the beliefs of Nabi 0 or the beliefs of 

Imam Ash‘ari?” 
o Shaykh Sa‘id Hawa says 4 : 

: (A^? aHl) i -, A j -oil (JliQ 

<U>jI 4jLsJl ^ it Jb>-j U5 j) 

— fcl ( (_£ Jj jj L»J I 

Just as there are authors, hooks, and imams in fiqh that the entire Muslim ummah has 
unanimously accepted and embraced, similarly there are imams in ‘aqidah, the scholarship of whom 
the ummah has embraced. These are the likes of Imam Abu’l Hasan al-Ash ‘ari and Abu Mansur 
al-Maturidi. ” 


4 Hawa ,]aimlat ft'lkiqhayn, p. 8 
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What does the term Ahl al-Sunnah wa’l Jama’ah refer to? 

o The term 'Ahl al-Sunnah wa’l Jama’ah ’ is loosely derived from the hadith in which the 
Prophet 0 described that his ummah will eventually split into 73 sects. The one sect 

that will be saved will be Up id u” - the group that sticks to the precedent laid 

out by the Prophet 0 , hence the term ‘ stmnah ’ in ‘ Ahl al-Sunnah ’. In another hadith, 

the Prophet 0 urged followers to stick to the J^pSli or the majority of Muslims, 

hence the term 'jama ‘ah ’. 

o Keen observers might find it puzzling that the term "Ahl al-Sunnah wa’l Jama’ah ” does 
not seem to appear in the terminology ( istilahat ) of the earlier scholars, nor did the 
Prophet 0 or the Sahabah explicitly classify themselves with the name. 

o This is easily resolved by realizing that the term "Ahl al-Sunnah wa’l Jama' ah” emerged 
as a designation to refer to those people who preserved and upheld the beliefs 
espoused by Nabi 0 and the Sahabah. Initially, there was no need for any term to 

refer to these people. They were the J*»f; broadly falling under the ambit of Up id u 

However, as time passed, heretical groups beginning splintering off this 

mainstream majority of Muslims. These groups came to be identified with various 
names that highlighted their departure from the mainstream and the deviant beliefs 
they adopted, such as the Mu’tazila, the Khawarij, the Rawafid, the Qadariyyah, the 
Jabariyyah, etc. The need was thus felt to distinguish the mainstream majority of 
Muslims from these groups. Hence, the birth of the term "Ahl al-Sunnah wa’l 
Jama' ah” Prior to the emergence of these groups, there was no need to distinctly 
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classify mainstream Muslim beliefs; they were simply the J*»f. Moreover, in this early 

period, there didn’t exist many other sects to distinguish the Ahl as-Sunnah from. 
Shaykh Fawzi al-‘Anjari and Shaykh Hamad as-Sinan succinctly summarize this by 
saying 3 : 

fs. jt S fs- iSN-hJ ^ — !l A* 1 ' 

AjJyJ I jlA/lj ^ 1 

JS- }~<A '•{40 JU; 4)1 jlj-3>j aA>0\ 0J 4)1 J J-AJ 

. d ^ aS/I IaIj ^~aI3a 

5 At $ j . 5 ^ lU pUjJjJI i — cS 13a 

<uip ots" t« Q& ^aJl j*-* ^ SjjjyiLJlj 

^y)l JaI y> J*i US IjjJu (Jj jJ tig 4)1 i}y*j 

TA term “M/t/ al-Sunnah wa’l Jama’ah ” emerged to refer to those who upheld the approach of the righteous 
predecessors in holding fast to the Qur’an and the Sunnah which was passed down from Nabi 0 and the 

Sahabah, may Allah be pleased with them. This was done in order to distinguish the mainstream from the 
deviant groups of innovation and desire. 

When this term is used in books of the ‘Ulama, it refers to the Asharis, the Maturidis, and the Ashab al- 
Hadith. This is because they are the ones who uphold the beliefs espoused by the Prophet 0. They did not 

change anything or deviate, as did others from heretical groups. 

However, although the term ‘Ahl as-Sunnah wa’l Jama‘ah’ did not gain widespread usage until later 
on, there is evidence for the usage of the term as early as the era of the sahabah. In Tafslr Ibn 
Kathlr, under the ayah <^j> 0^4“ J 0^4“ J ^>, Abdullah bin Abbas is reported to have said, 


5 Al-‘Anjari and Sinan, Ahl al-Sunnah al-Asha‘irah, p. 80 
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iiyjJlj ip- iJl Jj*' <U*wJl Oyj-J ( j^wJ (j^>- C<L«LJLJl tu 


The Ash'ari and Maturidi madhahib are the accepted madhahib in £ aqidah. They are generally 
referred to as the Ahl as-Sunnah wal ]ama‘ah. Imam Murtada a2-Zabidi says: 


jjb I«La d^ y* OjpLi>*yi -AjUL*JI "C-A 4 Xw>L>- 3 dL3 *^ JLj ^ 








{ jf£j3j\]d\ 3h J 3 J <«_oL>K_sd AjajjJli .1 ‘—•lb jlk> j^iil Aj L* jL.5j j xS)j ijLw*y>- jbi 3 jj 6 ^ 


0L»*> j>- jlo 3 4.1*31 Cr 4 jj & ^ 4y3>L>- 3 (jLij ^ ^Aj\P j aJL^A d^w^-Ll d 2 ^ <3 ‘— 


^g3l Jfcd 5 (3 4i**Jl d| /y dW4“^ ^ t-3b>- ry» (Jjl ^y«3-l d c r - , L>s-s^' OjpLi^l 


s^bxJl J^2J I i-LviwJ f ^ »A-)^0 ill 




(^1 ^L«*d ~L«^- oLod''-*’ 3 | «— 3^ibd^ 


(6 :2 ^wLojJJ <jy*3»^ <ob3l c3ldl 


aj aJj! L*j *y ^y» (_)I^zp 4 d ^ (J/ 4 i ®^L*»I ^ ^ •» 1 Lp la>~ I ^ I *y o^p-LJ*'^ ^ ^ 1 $** blj . ^-131 (_J Lj 


oy-Ld $3 v? 9 J&' aJjL3-Ij t^LijlatLlj jd“ Cx* ijj-Lal*j .^pl OjpLM <Ua3-Ij 


r*- 2 ^ Cr 4 d^l 3 jL 31 ^y» Aid' 3 Cr 4 *^S M^ 4 


(8-7 ^y 5 :2 ^) (^dojJJ o^LwJl l 3 i 3 i 
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It should be noted that Imam Abu’l Hasan al-Ash‘ari or Imam Abu Mansur al-Maturidi did not 
manufacture, concoct, or create new ‘aqaa’id. Rather, they gathered, sorted, and codified the ‘aqaa’id 
of the Ahl as-Sunnah wa’l Jama‘ah. Imam Murtada al-Zabidi further states: 

dJJL* 4^5”” OL«L»*q LaLaIj JjLJ.1 o-Ia 

4jLo]\j ajLq}\ ^5 J | La-L>-I ,iU.l5”” Ub-bli elli -L>-l 

yi \j 

(13 :2 

0\Jym U" iq cLj&-L« LalJtj ** Ijlj l^_Up ^4 lp_Lu ^ ^ £'■ £■ 4i)l JJ 1 ^ : a (J>b (jl C/ 4 *A”” 

4a1p 0^)15^ L«-C- 

Having discussed the origin and formulation of the term “ Ahl al-Sunnah wa’l Jama’ah ”, we now must 
ask: 


How do we know that it is the Asha‘aris and Maturidis who constitute Ahl al-Sunnah 

wa ’1 Jama ‘ ah ? 


After the Prophet 0 and the Sahabah, majority of Muslims who came thereafter maintained and 

upheld the ‘aqldah of Prophet 0 and the Sahabah. As time passed, heretical groups began to splinter 

off this mainstream. As was mentioned previously, the term “ Ahl al-Sunnah wa’l Jama’ah ” emerged to 
refer to those people who maintained the beliefs of the Prophet 0 , the Sahabah, and the early 


Muslims. As these heretical groups began to become more vocal and prominent, with Filial even 
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being adopted the official state religion during the early ‘Abbasid era, scholars from the Ahl al- 
Sunnah wa’l Jama‘ah rose up to defend mainstream, orthodox ‘aqldah. One prominent scholar who 
advocated and defended mainstream Islamic belief was Imam Abu’l Hasan al-Ash‘ari. Another 
scholar who did so was Imam Abu Mansur al-Maturidi. As mentioned previously, these scholars did 
not advocate anything new, rather they simply upheld mainstream Islamic belief. Followers of 
mainstream Islamic belief, the ‘aqldah espoused by Nabi 0 and the Sahabah, began to attribute 

themselves to these two great imams in order to affirm that they adhered to the ‘aqldah of Nabi 0 

and the Sahabah, and did not ascribe to any deviant beliefs which had emerged thereafter. Imam 
says: 


«jd" p g-i _ ^ _ ^jJI JIS o hti '-oJl y Alt Ulj) 

,_*1 l)1>* t . j 

“ The one saved sect, exempted (from the hadith describing the ummah splitting into 73 sects), described by the 
Prophet 0 to be “ those who remain firm on what my companions and I believe in ”, is comprised of the 

Ash 'arts, the early scholars of hadith and Ahl as-Sunnah wa 7 Jama ‘ah. Their creed is free from the 
innovations of (deviant sects). ” 

Imam Jalal ad-Din al-Dawani says 6 : 


6 Al-Dawani, Sharh at-‘Aqaid al-‘Adudiyyah, v. 1, p. 34 
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/\ Qj-i) <ul “C<*P- J 

:(ri 

£_2LJU Jj_^Sll ^ O^UI S y>LiSM r-*j cJ^Ul Si >Jl) 

j»_a S-j-bJl Si _yaJl ijlj <0^~ ' — : c^-L® Ol— ® — 

wX >01 oO® ^a*>-U Lg-4 pp yS Si ^i ^S^pLO^I 

yjp Lw d)_3 -C4 ^>p 0 I <u>-hJl Si \ i_^~*~t 

O ^Sv— <* jl» ^ ^ c 5 ^pLJu'yi ^1 p Vi : 0 ~ - _> Lo3j <2I3.®_9 t 4jl>x— 

Nj c<ub»wO J^Pj Jgfg 4JLP SljiuJi Sp^-waJl 0~oU-Sll> jv*JSUp 
( _^J > Sp 0_jl~*^~-j 'Ij ‘■ojJ^-Od h/l U>^fl.l_^i=> ^P OjjjC^i 

._*! (Sjjxx^JLS’ 



‘"The saved sect is the Asha ‘irah. They folloived the methodology of Shaykh Abu’ l Hasan. If you say, ‘How 
canyon conclude that the saved sect is the Asha ‘irah, when every sect claims that it is the saved one ?” I would 
respond by saying that the hadith indicated that the saved sect is comprised of the believers in what was 
transmitted from the Prophet 0 and his Companions. This can only apply to the Ash ‘aris. They are the 


ones who cling in belief to authentic hadiths that are passed down from the Prophet 0 and his Companions. 

They don ’t opt for figurative meanings except when necessary. Nor do they subject hadiths to reason like the 
Mu'ta fills. ” 


This is further substantiated by the fact that overwhelming majority of ‘ulama throughout 
Islamic history have been adherents of the ‘Ash‘ari and Maturidi schools of ‘aqldah. These 
scholars made significant contributions in all branches of Him, including, but not limited to, 
hadith, tafsir, fiqh, qira’at, and more. An exhaustive list of the names of these scholars can 
never be presented due to their sheer number. We will thus instead suffice with a few 
statements of prominent scholars. Imam Taj al-Din as-Subki says 7 : 


7 Al-Subki, Tabaqat al-Shafiiyyah al-Kttbra, v. 4, p. 32 
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ICJi 


tb-C*- jA *i/l ^ASa ^xj'j yA j 


‘The school of the Ash ‘aris has been the school of the both the earlier and later-day scholars of hadith. ” 


Imam Abdullah bin ‘Alawi al-Haddad says 8 : 


Jj) Jlxj <Ujt 4aJ>-j <U)I JLP ^lo^M JIS J 

:(A ajt o-Uif' j*l j*JI 

aJl p 015 U y» iliLp'yi l ^-LiVl 01 jJLc-l) 

0_^^twJl^ ^ 6 * H t La^Lo_AO^ LajjLoTp 

i ^b't/l jA a—Uli ^^JL*Jl Jj&l *u»o! Idols’ ^ &>_ fis 

<d j+&\j a.aaJ!j opI fk . Jlj Ij ^»“>V5sJIj j— ?- jt . Jl j*J-p <u*jI 

— a| (^jjLJlj i—3 4j jJJj 


“Betfr /« mind that the school of the Ash ‘aris has been the school of creed of the overwhelming majority of the scholars 
and leaders of the Muslim ummah. Scholars of all branches of knowledge, throughout the ages, have ascribed 
themselves to them and tread their path. They were scholars of theology, tafsir, qira’ah, fiqh, usul al-fiqh, hadith, the 
related subjects of hadith, tasawwuf Arabic, and history. 

Though we have stated that the Ash‘aris and Maturidis constitute Ahl as-Sunnah, this does at all 
entail that Non-AslTaris/Maturidis are outside the fold of Islam. Imam Ibn Asakir and Imam 
Bayhaqi have recorded that Imam Abu’l Hasan al-Ashari said shortly before he passed away 

aX-jjJI jj* ~L>-I I *)l 


Bear witness that I do not declare anyone from the Ahl al-Qiblah to be kafir. 


8 Al-Haddad, Nayl al-Marani, p. 8 
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Similarly, Imam Tahawi states in his monumental treatise outlining the creed of the Ahl as-Sunnah, 

al-Aqfdah at-Tahdmyyak “We do not declare anyone from the Ahl al-Qiblah to be kafir due to a sin” 

v-A sLiJi J*f ja u»4 y&s V . Considering people to be outside the fold of Islam on the mere basis of 
sins they commit is the madhab of the khawarij. The mantra of Ahl as-Sunnah is V 

v aLj- u — y[ person does not leave the fold of Islam except by denying that which entered him into it. 

We have stated above that Imam AslTari and Imam Maturidi upheld the manhaj of the salaf. It would 
now be pertinent for us to take a deeper look into what the manhaj of the salaf actually was. When 
confronted with any ayat or hadiths that were ambiguous in their meaning, and the apparent meaning 
seemed to be unbefitting of the majesty of Allah ft, the salaf would by-and-large, refrain from taking 

the apparent meaning of the verse, and instead consign the actual meaning to Allah. In certain 
instances, the salaf would offer an alternative meaning that was more befitting of the majesty and 
grandeur of Allah. Imam AslTari and Imam Maturidi continued this precedent of refraining from 
taking the apparent meaning of verses and hadiths that seemed to be unbefitting of the greatness of 
Allah, and instead opted for meanings that were more befitting of the greatness of Allah ft. This was 

in sharp contrast with other groups that had emerged at the time that either insisted on farfetched 
interpretations of verses, or would adamantly take the literal meaning of ayat i regardless of whether 
those meanings were befitting of the majesty of Allah ft or not. 

Now that we have established that Imam AslTari and Imam Maturidi upheld the ‘aqldah of their 
pious predecessors, we will take a closer look at their approach, particularly regarding ambiguous 
ayat ( mutasabihat ). 
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The various approaches of understanding mutashabihat 

In one of the beginning verses of Surah Ali ‘Imran, Allah S> describes to us that verses of the Quran 

are divided into two categories: the muhkamat (verses that are decisive and unequivocal in their 
meaning) and the mutashabihat (ambiguous verses). Allah Sr says: 


AAa pbfii ^ ^ jjl till P ~\ 3 1 gsA CjbT AAA gjIISilt iXfi JjJ ' fi\ 


jIiW! yjy fiP tq ^J5"” a , ^ CyA*- l)Jly Aii' fQlj jfLc 


'7/ £r He Who has revealed the book to you; some of its verses are muhkamat (dear cut), they are the basis of the 
book, and others are ambiguous; then as for those in whose hearts there is perversity they follow the part of it which is 
ambiguous, seeking to mislead and seeking to give it (their own) interpretation, but none knows its interpretation 
except Allah, and those who are firmly rooted in knowledge say: We believe in it, it is all from our Lord; and none 
remember except those having understanding. ” (3:7) 

From this ayah, we note the following points: 

• The muhkamat are described to be ft (lit. ‘the root/foundation of the book’). 

• These verses form the basis for which the Quran should be understood. Any interpretation 
of the mutashabihat (ambiguous verses) should be in line with the muhkamat. 

There are two correct approaches to dealing with the sifat mutashabihat: 

1) TafwTd (ta’wll ijmali), and- In this approach, the scholar will first do t anyth (negate any deficiency 
from Allah or likeness of Allah to His creation), and thereafter consign the rest of the meaning to 


Allah. 
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2) Ta’wil Tafsili - In this approach, the scholar will offer an actual explanation for a particular 
ambiguous verse or hadith. 

Earlier scholars would generally adopt for the first approach, although there are many instances in 
which they opted for ta’wil tafsili. They would simply believe in the ambiguous word, without any 
need for explanation, embodying the spirit of the verse -up l*T OjJji d-J' j 

“Those firmly ground in knowledge say, ‘we believe in it ( the ambiguous verses). It is all from our Lord. 

Thus, when encountered with an ambiguous term, the v of Allah for example, they would say 

ouS"" aXi! { Js> wLJ\j. 


Imam Nawawi states 9 : 


j (3 


(3 




“We believe that ( these verses and attributes) have a meaning that befits the majesty and grandeur of Allah §t. We do 

this while maintaining the belief that there is nothing else like Allah and that Allah M* is free from any 

anthropomorphism, movement (in physical space), occupation of any area or direction, and from all other qualities of 
created beings. ” 


9 Nawawi, at-Minhaj, v. 3, p. 19 
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This highlights how scholars, even when adopting tajwid (consigning the meaning to Allah without 
delving into interpretation), would first do tan^ih, i.e. negate anything from Allah that does not befit 
His majesty. 

The latter day scholars of Ahl as-Sunnah generally opt for the second approach. They do ta’wil 
tafslli, though without believing it to be fard to do so. These latter day scholars generally feel that 
their approach is more suited to their time. Earlier scholars were able to suffice with terse 
explanations, relying on the presence of giants such as Imam Abu Hanlfah to clear any confusion 
that would arise. Due to the scarcity of such luminaries in later times, the scholars of those times felt 
the need to explain a bit more, to prevent people from falling to confusion. 

It should be understood though that the salaf did not simply take the apparent meaning of ayat. 
Rather, they would do ta’wil ijmali. The definition of ta’wil is yUiJl js- u Si\ , to opt for a meaning 

not immediately apparent from the text. The salaf would first do tan^ih, negate any similarity 
between Allah and His creation, and thereafter consign meaning to Allah. 

Later-day groups on the other hand, do not do the first aspect of ta’wil ijmali, which is 

(to not take the literal meaning). Rather, they take the apparent/literal meaning. When 

confronted with a (an ambiguous attribute), like the v of Allah for example, they do otJl 

jL-i (affirm the literal meaning), even if appended with a statement like "Au~J US'" (as it befits 

His majesty) this still amounts to, or at least approaches (anthropomorphism). 

The approach of the salaf was never to affirm literal meanings of ambiguous verses. Rather, on 
some level, ta’wil is actually established from the salaf. 
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For example, when the mu’tazilis sought to substantiate their claim that the Quran is created by 
citing the hadith JT j 

“Surah Baqarah and Ali ‘ Imran will come ( and intercede for the one who would regularly recite them j. ” 

They claimed that the act of coming (^A) is created, so this necessarily implies that the Quran is 

created. Imam Ahmad responded by saying that the hadith does not mean that the two surahs of the 
Quran will physically come, but rather their reward will come (UyA ^A)- 

In order to understand ‘aqidah from the Quran, two important things are required: 

1) oyJi iiDC jSAJi (a firm grasp of the Arabic language) 

2) Ji*Ji A (good understanding) 

Allah S> has said, ^>0^" Ay ^ (43:3) and jAAJ Ay Ay 0 Ayf (12:2). In addition 

to understanding the Arabic language, we must be well versed in the muhkamdt of the Qur’an and let 
our understanding of the muhkamdt guide our understanding and approach to the mutashdbihdt. 
Muhkam ayat declare Allah to be supreme, eternally powerful, and pure of any resemblance to His 

creation. Examples of muhkam ayat are: 

4yA AA 4“^' A 5 " ^ 4 A 'i CyA jA. 

From muhkam ayat, we extract principles such as: *)! J 4jLI>- CjA LtwJo ‘kyilj ^ <Ull ijl C j-h> 


. caLpJjaJ.1 JLS* caL^-4-I . aJLL>- 
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Furthermore, the entire surah ikhlas is muhkam. In the surah, the word"aA" does not mean “one”. 
Rather, it meanscy^. V - that being who is not composed of parts. One of the names of Allah is 
In explaining this, Imam Abu Hanlfah said, “4 AjA 7 A oA y 4 cA j jA y 4 7 >*• 

Another muhkam ayah is (57:3). In this sentence, both the mubtada’ and the khabr are 

ma'rifah (the mubtada ’ is a damn ; which is always ma‘rifah). As the ‘ulama’ of Nahiv and Baldghah have 
explained, the mubtada’ and khabr both being ma'rifah creates the meaning of (exclusivity). This 

implies that Allah S> was the absolute first, who preceded everything, including both physical 

direction (^-) and place (OISL). This is further explained in a hadith - ^ cA- jb & 

Let us now briefly take a practical example in applying the muhkamat to our understanding of 
mutashdbihdt. In many places in the Qur’an, Allah 1» mentions the word isthvd’. For example, in surah 

Taha, Allah * says, 4gSy-^ JA* Tbe word isthvd’ can have many meanings. For example, it 

can mean: 

• tjy (to gain full strength) ovA li. (28:14) 

• * l (to stand up) -4 Qp (jyAU A II otk4 vA Vi A y 

• (to take control of something) — JA 4 fyj Jy yk Qp ytj a5 

• (to settle firmly) — A 1 

As we have seen, mutashdbih words tend to have many meanings. This does not mean that all the 
meanings fit in the context. We must distance ourselves from any possible meanings that will 
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potentially attribute deficiency to Allah f». Isthvd’ is commonly thought to be sitting This 

meaning is not consistent with the majesty of Allah H. When someone sits on something, they are 

being supported by it, i.e. they are J y^-. Furthermore, this is a sign of dependency (jrL^l). Moreover, 

when someone sits on something, they are either the size of the thing they sitting on, larger than it, 
or smaller than it. Either way, it indicates that they are physically bounded The muhkamdt 

indicate that Allah is pure of any physical boundary - jj-cU Jl~. 

From this, we can see that when confronted with a mutashdbih verse or hadith, we cannot 
take any meaning that results in attributing naqs (deficiency) to Allah 1». For example, Allah §*■ says, 

iii . The muhkamdt tell us <ij>u~J eh, jlT “Allah M* does not forget. Forgetting is a defect 
and a sign of weakness. We therefore cannot say about Allah S> Alu jJL. US' (Fie ‘forgets’ as befits 
His Majesty) because it does not make sense to attribute a defect to Allah 1> and then declare Allah 
i» pure of defects. Similarly, you cannot tell someone uiilu jJL, US' jl?~ csi. We therefore must adopt a 
secondary interpretation of this ayah, or in other words, do ta’ml. We can say that the word oU~s was 
mentioned ilSTiu. (with its actual meaning not intended, but rather mentioned to match what was 
stated immediately before - “they forgot Allah”). Furthermore, oU~i also means ii sl/Ji - to 
intentionally leave something. Adopting this interpretation, the ayah would mean ■&' - “They 


left Allah, so He left them. ” 
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From this, we can see that in some scenarios, ta’wil is necessary. Ta’wil is not merely a latter-day 
development. Rather, ta’ml is established very clearly in ahadith qudsijjah from Allah i» Himself. In a 

hadith qudsi, it is reported that Allah 1» will say to someone on the Day of Judgment: 


'o' ' ° » o __ 8 > f. 0 a , 6 > i. , 

. - T jfi oil U ioUiiJl ClA? if *^1 ^ d_9'*' , j d^ d^ if 


oJup idi J) iUii cAIp id ojJL; ^iid jaf fki sff 01 cAlt Ul d^ Oj •— *’'i 


I became ill but you did not visit me.... The person will say, “My Tord! How can I do this when you are the Lord of 
all the ivorlds?” Allah M? will say, “Such-and-such slave of mine became sick but you did not visit him. Do you not 

know that if you visited him, you would have found me with him?” (Sahih Muslim, 6721) 

It is a Muslim’s natural instinct to declare Allah H pure from any defects or illnesses. The person 

being questioned knew that sicknesses is not consistent with the majesty of Allah #>. He therefore 

asked how that was possible. Allah S> responded by teaching him the ta’wil of the hadith, saying, 

“My slave became sick”. With this said, we can also see that the literal meaning of the second part of 
the hadith (“Had you visited him, you would have found Me with him”) cannot possibly be 
intended. Extrapolating the ta’wil from the first part of the hadith, we can interpret the second part 
of the hadith to be h “Hadyou visited him, you would have found My reward/ merty 


with him”. 
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Before proceeding, we should note that in addition to the verse in Surah Ali ‘Imran clearly 
distinguishing between the ayat and sifat of muhkamat and the mutashdbihat, we should note that the 
usage of the Quran also differs when discussing both. In al-Qawl al-Tamam, it is stated: 


oy. qA Sij to ? y ell ~ ^ J' ^ aJL^' tl y?** a^A“^ jA * _ ° J' 01 a^A^ - j 




‘To summarise, the Sifat ghayr al-Khabariyyah (attributes of Allah that a person could rationally deduce and would 
attribute to Allah independent of a textual source - like power, mercy, sight, hearing, etc.) are mentioned in Quran 
purposefully, as the actual subject of discussion. On the other hand, the majority of Sifat Khabariyyah (attributes of 
Allah that a person would not rationally deduce, and would not attribute to Allah independent of a textual source - 
like ‘A, ‘jjp’ etc. ), are mentioned in the Quran by-the-way, in reference to something else, not as the actual subject of 

discussion. The difference between the two is explained in books of theology. ” 

Majority of the sifat that are dictated by the aql are mentioned in ayaat uA However, other sifat 
of Allah are mentioned i*j only, not uA (by-the-way/in reference to something else). For 
example the Quran says: 4yA. jA Otd=j~~A °A jf <-4 OA f 4 rf Lu-jpL) t*£ • 

Also, Muslims are explicitly commanded to be believe in the sifat ghayr khabariyyah. Allah §*■ says: 

o_jJu-*j U oi jA> m oi Vt aJi 4jl 

With other sifat however, there is never any explicit command to believe in them. There is no ayah 
that says A oi aIpiXojp a! A oi lyA 

We will now address some common questions that arise regarding Ash‘ari/Maturidi ‘aqldah. 
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Did the ‘Asharis effectively assume the role of the Mu’tazilis? 

People commonly object that in an effort to refute the Mu‘tazilis, the rationalists, the Ash‘aris and 
Maturidis effectively assumed the role of the Mu‘tazilis. They began explaining ‘aqidah in 
rational/philosophical terms, and carried on with that. 

As mentioned before, the ‘Asharis and Maturidis advocated and upheld the mainstream, orthodox 
aqidah that was espoused by the Prophet 0 and the Sahabah. They defended this aqidah against the 

mu‘tazilah and other groups, and, in order for these other groups to understand, the Ash‘aris and 
Maturidis engaged with them in their own terms. Hence, they did use philosophical terms and 
arguments to defend mainstream ‘aqidah. This was simply the language of academia at the time. This 
is not at all a sign of deviancy. Rather, this demonstrates the versatility of the scholars of Ahl as- 
Sunnah and the firmness of tme belief. 


Hereunder we will present some statements from various scholars of Ahl as-Sunnah throughout the 
centuries demonstrating how the ‘ulama of Ahl as-Sunnah upheld the ‘aqidah of Nabi 0, the 


Sahabah, and the Salaf. Please see the attached pages. 
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! j m+S' I I j OOi \ 2 I 

?<U3 (*' C(_^l*J c£jL! 5 jlS«Loj *-&>- obuj Ojjj£ ?(5 !a!?^ <^(JjX^>\ ^ glp !^l*J 4-ijS Jtt«' (3 b* 

^ajtJl c^Lfi^ /^pj (_]^-3jl>sJ.I c^Li-s^ /^p JbcL* 4jl>t^*> <uil ob j a^”" (J bL*y j b£ b^ !olj*il i^liJj (JUl*' 3 bd^S 

.IajL®A3 L«»S"* 

iljll O' jSo: Ajb a*JJ' (3 < 0yL^ a>s _^>w? iO*}bjbo b^Jjjjj cc^b^' i^bb (3 ijj^-bd*' JU b« b*'j 

.Ijj-iP L02 j' 3 >t ^ ^b^®' J! bb jAj ti^Ui js* (^1 cojOaJ' !0Jl 

. Oj-Obl C^bc" Cj^"3 ' ^ IP (JbtL«j OJA^ ^bO A)i (_^btJ aJ bgj^Lol jj^- *^-5 Cljl^b'j A^d-l bOj 

^ "1 927 AL^*> 3_^d»') bV^ Ol^O^I ^b«^bl ~0 jjJ»I ^Lp 0«^ !»' ^j~^Lsla 



30 


^ JjVt j jA ,J p^^Uil Xs- JjIa*J| yo 
The Sunniyy Creed among scholars of the 1st Century 


Sayyiduna \LIYY IBN ABl TALIB 


J} Ji d* 




^jl j] \ <aJlA-I_j JJlA-I ^ . /» ll _b jjiJl . <na j 3_~>- ^xJl ^3 - - a a 

U £ % <c ^aj ^ ^xll) a-j^p 4i! j l.* Jll? ^ I 3-^ lj3- ^ 3 ^aj! j}\ 

!*Ua2j 

ol jj . jlSlo % .J&I ” jlS - I a (Jp jSlI ^-Aj (jliCa <Ull ” 

•(3 jjjJl 0^ 3 j4l) 3 j yjoA* jjI 


Sayyid 


A AHyy Ibn Abi Talib (died 40 AH), may Allah raise his rank, the eminent and 
renowned companion and one of the most distinguished in teaching Tawlvd 
(Islamic Creed) said: "Allah is eternally existent and place is not, and He still exists 
as He eternally was (i.e. without a place)". Narrated by Abu Mansur al-Baghdadiyy 
in his book 'al-Farqu baynal-Firaq'. 


1 



1 

Sayyiduna 

ZAYNVL- A ABIDI_N JiJ 









LfX>j y> J-* 3;4jUJI j-jj J-U-l JC® 

Lo .31 t.a/?J ' ) 4_jUlS^ ^ j ( _a S i i ^ai 3 ^ill ) I 




. A./i! 


._&! ” jl5v> dJLyi ^ ^JU! 4)1 cJ ” 


In his book 'as-Sahjfah as-Sajjadiyyal 


Sayyid 


Zaynul- A Abidm A Aliyy Ibnul- 
Hussayn (died 94 AH), may Allah raise his rank, a great successor of the com- 
panions (Tabi A iyy) said: "You are Allah, the One who is not confined to 
place". 


8 A 
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^ o -U p aj— vJl -Ul&*Jl 
The Sunniyy Creed among scholars of the 2nd Century 


Sayyiduna 

JA a FAR AS-SADIQ^ JiUaJl yu^- 

IjteLww*) 




Lo ( _& ^ £ A £ ^ ^ s ^ill ) a_lp 4)1 Jjd -aJl j A j>s ^ ^ ®^l Jl—i 


. 4_^2J 


j}z\£jS\ J_ai Jp jl jl j 4)1 jl |»-pj " 


jJ J I j jh - aP jl^— I p^ — 1 3 jlS" ^1 j jl^J p^ — - (Jp jl 

. (aJL^i j) o jSd --*1 ” — li t\i£- - U-tP jl^J p, gSi 'fA (j 


< 


lijiP ^1 


■ jl53 p« jLi’ 


Sayyid 


Ja A far as-Sadiq (died 148 AH), may Allah raise his rank, said: "He who claims that 
Allan is in anything or on anything or from anything commits shirk (type of blasphemy). 
Because, had He been on anything, He would have been carried, had He been in anything. 
He would have been contained, and had He been from anything. He would have been a 
creation". Narrated by Imam al-Qushayriyy in his book 'ar-Risalah al-Qushayriyyah'. 


IMAM ABU HAN [FAH aa~>- y\ 


4lP 4)1 »l i j)j jl ojCJI a a^s>- j —: 1 JL^~>Ul j»l Jl—S 

1 a ( U ...iSfl 4AdJl ) 4 jl S (J ( ft ^ 0 • A ^ (J J xil) 

d./ai 

jfl (lj jL* ju-l jl J_J jis- jlSU JL*;4)1 jlf- 

,_ftl Ji 1 jJU- ^ j jiP 


In his book Al-Fighul-Absat' the great Imam and Mujtahid Abu Hantfah an- 
Nu A man Ibn Thabit (died 150 AH), may Allah raise his rank, said: "Allah is eter- 
nally existent and eternally place did not exist. Allah eternally exists before 
creating the creation. Allah eternally exists and eternally there was no place 
or any other creation and He is the Creator of everything". 
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I j jA Jl j -Up ajUJI -UIa*JI 

The Sunniyy Creed among Scholars of the 3rd Century 

Imam ash-Shafi a iyy 


4^ ^ (_J ^11) <UP 4&I j Uil <y ^U o')! I Jli 

; A^aj Lo (_& Y * i. 

JJ jis- Sjy^l iL* Jp ybj jim jUj jlSU jLS' JUJ 

\ C S’ ._&l ”4jLIm9 J J-jJLjJI *if j Ajli J ^JcJl 4_JLp 'il jL£il 4_iU- 
.(jUdl S^LJl <uh£ J <up Uaj 

The great Imam and Mujtahid Muhammad I bn Id ns Ash-Shafi A iyy (died 204 AH), may Allah 
raise his rank, said: “Allah, the Exalted is eternally existent and eternally, place did not 
exist. Allah created the place while He is still attributed with Eternity as He was before 
creating the place. It is intellectually impossible for change to occur in His Self or for altera- 
tion to happen in His Attributes". Related by Imam az-Zab[diyy \n his book 'Ithaf as-Sadatil- 
Muttagjn'. 










33 


^ jJ I j jaJI (J *1^1*31 xs> <u^Ul JjUaJI ^ja 
The Sunniyy Creed among scholars of the 4th Century 






> > 11 
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L$ jyd\ J -UP auDI JJU*Jl 

The Sunniyy Creed among Scholars of the 6th Century 

Imam alGhazaliyy 


JLlI Jl jiJl jj Jta-P JUjI >■ j jl ^_jtJl (Jl 9 

: a .g'j Lo ( ASLiLdl jlpI ji ) 4 >1 ~S J ( _» o * o J jdl ) 

£ * f. « p. 

I jL«j SAP jl j^P j-JjjJ IgS't jl Ca <LjP jl jfp - 4)1 ,jl - Jl*J ” 
• J*>l ” jlS" 4-1 p U Jp jSM jAj jl£ilj jLa jJl jl>- J-i jl S' Jj 


In his book / Qawa A idul- A Aqa'id / Shaykh Abu Hamid Muhammad ibn Muhammad al- 
Ghazaliyy (died 505 AH), a great Shafi A iyy scholar said: "Allah, the Exalted, is clear 
from containment by place and is clear from restriction by time. Rather, He is eter- 
nally existent before creating time and place, and He is still existent as He eter- 
nally was (i.e. without a place)". 


Al- Qadi Ibn Al-Arabiyy ^^ji^i^uji 


^1 LI ^^Jl J_j| JL, J ^UDI Jl 5 

jjj UULo Ua ^ J — oaJ l ) 4jl_J^ (J ( _& 0 t V — -a J j; til) 

! <WaJ La C I 

.Jbl ” jlkS^M jl j\ ol JS; jl jjp ” 


In his book 'al-Qabas f[ sharh Muwatta' Malik Ibn Anas' Al -Qadi (The Judge) Abu 
Bakr ibn al- A Arabiyy (died 543 AH), a great Malikiyy scholar from Andalusia 
(presently known as Spain) said: "Allah, Who is 'Al-Bari' (The Creator) is clear from 
the limitation of the six directions or the envelopment of places" . 
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^ j xs* ijiUi osuji y> 

The Sunniyy Creed among scholars of the 8th Century 




^ o 15 
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^ (j ijjjJ ^ -Up 4u-wJl JUl^Jl 

The Sunniyy Creed among scholars of the 9th Century 


HAF1 DH AL- a IRAQ 1YY ^lyJl jjjJl Jj JiiLM 


(j»AT *1 <Uww*> ^ ^lll) j-*Jl A^P «A^*I 4P j j jjl lL>Jpx!I JisljM (Jli 

©aip cJ ^ l 5 (*— — > ^ (3 *«— j^Jl ^ jig ) ajIiS^ ^ 



. ‘W2J 


Cr 4 


~J AjJlodli <4^-1 j jL 

. -A l " oJl^p \^2 * a UL* , 


1 o Jj-— a ^\ * i ■0)1" 

I 4 > S 0 J~A>- 


'£*JlJ 

In his book 'Tarhut-Tathnb f[ Sharhit-Taqnb' when explaining the saying of the Prophet: 

« J , yJl Jji >xs- » in reference to the Book positioned above the Throne which has the follow- 
ing words: 'Inna Rahmat[ sabaqat Ghadabi', which means that the matters Allah approves of, far 
exceed in number those He does not, the Hafidh and Muhaddith Waliyyud-Dm Abu Zur A ah 
Ahmad ibn A Abdir-Rafnm al- A lraqiyy (died 826 AH) said: "Allah is clear from the acts of sitting, 
occupying space and directionality. Therefore, the word ' A inda ' in the aforementioned context 
does not infer place, rather, it infers honourable status. Consequently, the true meaning of the 
Prophet's saying is that this book is positioned in a place Allah awarded high status and 
honour". 


HAFIDH AL- a ASQALANIYY 


II 





^19 ) (_a AOY ^ ^ill) JiJl — *Jl i-l tjl 9 

! ‘Cn^J 1 a 

* 

j*il j_L*JL jl 4)1 'ill 4 J- j. ... l lj ^JUJl J y ^ J* y J " 

J ijJ kiiliJ J 4 j-i-l i$>- IS jjS ilj 4 ( _jt*ll Jfi jLJL 

•-*' " JLcdU 


In his book 'Fathul-Bar[' the great Hafidh Ibn Hajr al- A Asqalaniyy, the well-known Shafi A iyy 
scholar (died 852 AH) said: "Although it is impossible for the upward and downward direc- 
tions to apply to Allah, it does not entail He cannot be attributed with 'AI- A Uluww' 
(Aboveness in a metaphorical sense). This is so because attributing Him with 'AI- A Uluww' 
(Aboveness) is from the point of status, which is impossibly applicable in a physical sense 
when in reference to Allah. Hence, it has been related that among the names of Allah are 
AI- A Ali AI- A Aliyy, and AI-Muta A al[". 
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^ o AJwwJl «AjUL*Ji 

The Sunniyy Creed among scholars of the 10th Century 


Hafidh as-Suyutiyy 


JaibU 


'JUSSI 


jj ^xll ) L ytjl »UI J- vJI (_^l jJ! JLP (JSU- laibi-l jLi 

: ^ U (Jjjdl J JJS^I) ^ul^S - J ( _* A N > 5^, 

^11 *J 4_^lj 4^. ..-.I I — £■ <ui .'i aXLqS J) ^1L_*j 4_J ji" 

J JL-5“ _JSJj p j 

--^1 "jUj 


In his book Al-'lklil fis-tinbatit-Tanzil ' Al-Hafidh Jalalud-Din A Abdur-Rahman ibn Ab[ BakrAs- 
5uyut/yyAsha/7 / '/yy(died911AH)said:"TheAyah:[* i _ s _i <Oj^S ^~J] holds within it a refu- 
tation to the creed of the Mushabbihah (those who liken Allah to the creation) and a 
confirmation that He (Allah) is not a mass, a body, a colour, a taste, and that He does not 
occupy a space or conform to time". 


MUHADDITH AL-QASTALAN IYY 


^j*>Ua — 1)1 O-btll 









-4 — - (_r" 1 


J-! 1 £r 


oLij}) a-jLlS' (_a J yil) J*>Ua_ 


Jjl Jli 


A\ 


,_a| ” i^JL | j jl£ll o yjt 4)1 oli” 


In his book 'Irshad as-Sari Sharh Sahih al-Bukhariyy' Shaykh Abu!- A Abbas 
Shihabud-Dm Ahmad ibn Muhammad al-Qastalaniyy al-Misriyy (died 923 
AH) said: "The Self of Allah is clear from the notions of place and direction". 
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I jZ£> j jA 51 (J Xs> AjJjl -UUaJI {J* 

The Sunniyy Creed among scholars of the l 1 th Century 


SHAYKH AL'QARI 


II 


^jUJ! 





jL 5 (j ( _» > * > i ^jLi!! jJ-p J15 

2J L. ( jjSNl <Jjl J 


4_^2 j I 


^ jJbL-dil Aj] iJL-JO A— J j^3 ^_>cj <ClJl>- Jw-P 0 ^ jp \ ol ” 

li<>., S' jL_SC<> jIp SI 4 — I 4 iLSl* (*U ijle, — ^loJSH «j>—")t 0 ' s Lp 

.jut " I j SiftJl Jyjsl _up j ^ 


In his book 'Ar-Rawdul-Azhar f[ Sharhil-Fiyhil-Akbar' Shaykh Mulla A Aliyy al-Qari 
(died 1014 AH), the well-known Hanafiyy scholar said: "The ' A Uluww'of Allah over 
His creation embedded in the meaning of verse 61 of Surat al-An A am is indeed an 
aboveness in status and domination, as mandated by Ahlus-Sunnah wal-Jama A ah 
and not a physical aboveness". 


MUHADDITH AS-SlDDIQlYY 


jr 




r; 

«» 


^AjJUoJI OJu>*il 


c- {y 4 o-j £- ^ «xJl <Lj J^dl <JI i 

U ( coU»- yjs] I ) a il ( _a l * o V ) ^aoClJl 


. A ■ /»! 


,_a| ” a^-j l_jl$bs SI e-Sb~~»lj a jl^o j y> (jji <ul jl ” 


In his book 'Al-Futuhat ar-Rabbaniyyah' Al-Muhaddith ash-Shaykh 
Muhammad Ibn A Aliyy known as Ibn A Allan as-Siddigiyy ash-Shafi A iyy (died 
1057 AH) said: "Indeed Allah is above His creation in status and domina- 
tion, and not in place and direction". 
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jLi)l j yS I j c-lgLJt -Up al !)1 jUIaJI ja 
The Sunniyy Creed among Scholars of the 12th Century 


SHAYKH AZ-ZARQAN IYY jlS Jj Jl ^JiJl 



\ A— > (J jxll) ^^SJl U ( ^Ul JLp Ju>P Ju> 

* A . n i L> uULo »Lo^ll Us ^jp as - y (_j (_a 

A--) —Li ^p s^4 4jlst — — i a)I ^isl ^jjJL LI " ; ^jLaJI jLij ” 

^—2 ^1 ^ . t? jA ^jA Jl 3 Ti*^J I P J^^lll 4 «lp ‘.7al 2tJl J 

._«>i " <cj> 


In his elucidation to the book 'Muwatta' of Imam Malik' Shaykh Muhammad ibn 
A Abdil-Bagi az-Zarqaniyy (died 1122 AH), a well-known Malikiyy scholar said: 

"Imam al-Baydawiyy said: "Since it is confirmed through irrefutable proofs that 
Allah is clear from notions of body and dwelling, it follows that it is impossible 
that Allah would be moving from one place to another lower place"." 


Shaykh an-Nabulusiyy 


L«JiJl ^ JuLJl ^J«J! J— c- jJI k_ijL_*Jl JuJjJ! Jl s 

L ( 4jLS ) 4 ij jsll 4 Jia ^Jijo (_J ( _A ^ \ £ T 4J^> jlll ) 

; 4./?: 

N j ^ jUL 4 _jj_P ” 

.jkl " ^Lpj Jjj- J ji*Jl 4 5"jJJ 

In his well-known poem called 'Kifayatul-Ghulam' Shaykh A Abdul-Ghaniyy an- 
Nabulusiyy(d\ed 1143 AH), a great Suf[ Hanafiyy scholar from Damascus, Syria said: 

"Contained not He (Allah) is by place, certainly not, nor His reality can be grasped 
by the minds, He is in status above all the creations and is clear of all their charac- 
teristics". 
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^ -ap oJliJl j , JsJ ^ -Up 4-j-wJl jUUJI /-a 

♦• "* H 

The Sunniyy Creed among Scholars of the 13th Century 


AL- a ALLAMAH AD-CARDER j»A J-UI 

jfuiZjSts: 

.»****• 

Jl w\ Jy (±s >- 1 ^ ^ jlJI (JL-3 

4 lo J ^ M ( 3 ^ 3 . 1 ) ( _ 5 £ !1 Li 

! A./s's Lo 3L-*j 41)1 Jj>- (J (a^-J 1 o2b j£-\ ) 43 J j_*il 
4 a y*A ” 

.Jbl ” AiJl j JU^NI JU^I j 



In his well-known poem called 'al-Khandah al-Bahiyyah' relating to the attri- 
butes of Allah, the great Malikiyy Scholar, Shaykh Abul-Barakat Ahmad ibn 
Muhammad ad-Dard[r (died 1201 AH) from Egypt said: "Allah is clear from 
occupancy, directionality, attachment, detachment and recklessness". 


Shaykh al-Ghunaymiyy 


^ 5-1 .a. ill ^ ^ sZJl Jl i 

^J,L*J All! /’ I A yg) l -a (a 0-) JjxJ 1 ^ yjj ) A lllS” J ( a \ Y 

w A-J-P P I ) AajIj Ajj j]\ jU ....>-^1 1 Aj J AljJj J? «»>g-> 

<■ vJ Jos' 1 ^ jl j Slj V 1^>-J jj J jl — S' 

3 jP u~°J 1 4s1— — > Jl ./a~lj j L ULoj 3j— UJ.I ^1 ^ j—ij 

. -*l ” SI j jlX« 3 i_r*^ jUlS - o J ji j*~~ Slj jl S J 

in his book 'Sharhul- A Ag[dah at-Tahawiyyah' (The explanation of at-Tahawiyyah) Shaykh A Abdul- 
Ghaniyy al-Ghunaymiyy al-Maydaniyy (died 1298 AH), a great Hanafiyy scholar from Damascus, Syria 
said: "Allah, the Exalted, is not a body, therefore to see Allah is different than to see the created 
bodies. Any seeing must be in accordance with the attributes of what is seen. Therefore, the creation 
which is in a certain place and direction cannot be seen except in that place and direction as part of 
its attributes. Furthermore, seeing a creation involves reciprocal proximity, connective optical beams 
and a set distance. However, seeing Allah, the One Who does not exist in a place or a direction and is 
not a bodily entity is just as well, without Him existing in a place or in a set direction". 
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^ 0 (3 -Cp < ^* vw -^ JjIa*J( ( jja 

The Sunniyy Creed among Scholars of the 14th Century 



Shaykh AL- a AZZAMIYY gjiii 


(jk\rv*lfc-, Jjdl) ^l>ll ^UiiJl ^0*>L- ^JLil JLi 

: <u^J Lo ( jT jli ) 4 — 1\ — ~£ (J 

4jL>r, ■,..« J^i-I #j— i — > (_^ *— aL^-Ij >_il ...'I C-Lo.lp ( _) 1 ^ " 

._aI ” jl£il Jjp <c^J~l 

In his book 'Furgan al-Qur'an' Shaykh Salamah al-Quda A iyy al- A Azzamiyy (died 1376 
AH), a great Shafi A iyy scholar said: "The truthful righteous Salaf (Scholars who lived in 
the first three centuries after the Prophetic Migration) and Khalaf (Scholars who lived 
after Salaf) unanimously agree to clear al-Hagg (a name of Allah which means: The 
One Whose Existence is beyond doubt) the Exalted, from existing in any direction or 
place". 
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jl* jji)l ^ jA> JJ 'S’ <CJLwvJ) JjLaaJI ^y» 

The Sunniyy Creed among the Scholars of Qur'anic Explanation 

AND ITS RELATED SCIENCES 


Imam al-Qurtubiyy 


ir 





^-9 ^-lil) ^^SLiLlI ^ .1 o jjiJl (_£jl s^2jS/I 4 ^4 (J1 S 

a^oj 1 a (ol* ^.aLA-l) 4 jL^ (_j ( _a TV ^ <c^*i 

jfi 6j~a 4)1 j'if jLiG.I ^JLp ^ 4 Ij^dl J jJLdJl ^JlP 4j ” 


In his book 'AI-Jami A li'ahkam al-Qur'an' Shaykh Muhammad ibn Ahmad 
al-'Ansariyy al-Qurtubiyy (died 671 AH), a well-known Malikiyy scholar and 
explainer of the Holy Qur'an said: "The name of Allah 'Al- A Aliyy' refers to 
His greatness in status, and does not refer to an elevated place because 
Allah is clear of occupying space" . 


Imam an-Nasafiyy 



"if 


; -n ;i i 

J 


V • ^ (J jdl) ^ a wJl JC?-I j > 4)1 JLp j .«.ill JL 




: 4../?j La o^ry^jJj ^ (_& 

jl£!l J^S jLS" La jL£a jl— S’ 4_il” 

. Jtl " iji 


In his explanation, Shaykh A Abdullah ibn Ahmad an-Nasafiyy (died 701 AH), 
also a renowned interpreter of the Holy Qur'an said: "He (Allah) is eternally 
existent and eternally place did not exist, and He still exists as He was 
before creating place. He did not change". 
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<u jJLp j Jla JU.P aj~UI 

The Sunniyy Creed among the Scholars of Had[th 

AND ITS RELATED SCIENCES 

HAFIDH IBN al-Iawziyy ^ 


( _ 5 _L r J-1 — i-l j — A j <_i jjJtll (Jp -^p J 23 U-I J1 — s 

I A - /ai L« ( A^JLxJl A g - -ti ^j.5 ) A_iL_xS^ ( _& 0 <W 4JL»> j ) 

^ J Aj^^ « 1 AUl oI^ jl 1 5 *« . j| L-. J - C ’ >. . >-\ j— ll " 

• Jtl ” (Jlaii *il!j jA-ijJlj > 


In his book 'Daf A Shubhatit-Tashb[h' Hafidh A Abdur-Rahman ibn A Aliyy 
known as Ibn al-Jawziyy ( died 597 AH), a great Hambaliyy scholar said: "It is 

obligatory upon us to firmly believe that the Self of Allah is not confined to 
place nor attributed with change or moving". 


1 





3&LAX 



HAFIDH AS-SAKHAWIYY 


JaiU-l 



<C ^lil) >*• — wL<v-^ J 2 — $1 

! <Ls^j L«C<c^v»ji-l JL^>Uil) ajLxS' (_* ^ • Y 
Ail (JlP jl - jly>- %-jl Ja.il J-l -X*J - LL^—j-J. JLJ ” 

c jji'Ls'iM J jJi-l JjP a^A> j au\j t jUlS^I tj 


In his book 'Al-M actas idul-Hasanah' Hafidh Muhammad ibn A Abdir-Rahman as- 
Sakhawiyy (died 902 AH) said: "Our Shaykh (meaning Ibn Hajar al- A Asqalaniyy ) 
said: "The Knowledge of Allah encompasses all things, and Allah The Exalted is 
clear of occupying places, for He is eternally existent before places were brought 
into existence". 
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aJ j 4iij| Jjsi! jlp y> 

The Sunniyy Creed among the Scholars of Islamic Jurisprudence 

ACCORDING TO THE SHAFI A IYY SCHOOL 


Imam al-Juwayniyy 


v, 

II 



dim 






j_jl dy* ^1 «l JU 


‘^isj L« ( <J j-^sl J^LdJl ) 4 >im ( _a t VA j_xll) 

S’ 4_jL?c >_4 jJl j! ; j^-l J^aI 1 jl I j o IpI j ” 

,_aI " 4^>tj ( _ysL^ai>-'in J * — *’ 


In his book 'Ash-Shamil fi 'Usulid-Dm' Shaykh Abul-Ma A al[ A Abdul-Malik al- 
Juwayniyy (died 478 AH), a great Shafi A iyy scholar known as Imam al- 
Haramayn said: "Know that the creed of the righteous people is that the 
Almighty Lord is clear of engaging a space as He is clear of pertaining to any 
direction". 


HAFIDH an-Nawawiyy JaiLU 


mi (_£j ^Jl m jS> ( j i l _ s ^ jjJl L^j j— >1 Jaibi-I (Jl i 

. 4 .pf-yj la ( 4 >- (_A 4 ^ ^xll) 

I \S a j—~° 4 >1^ 4^ .«i 4 Ito^* * 1 44)1 1)1 ” 

._aI " i^^lpdl *Sj\—a * i & j 4 ■ “ ^*p j 4^>- J Jliu'Vl^ 


In his explanation of 'Sahib Muslim' Hafidh Abu Zakariyya Muhyid-Dm Yahya 
ibn Sharaf an-Nawawiyy ash-Shafi A iyy (died 676 AH) said: "Verily Allah, the 
Exalted, does not resemble any of the creations and is clear of bodily 
concepts, moving, occupying any direction and of all the creation's charac- 
teristics". 
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AjSsJlil ^3 4J y^\ J Ala ] I Jw JCS> JjUL*J| ^0 

The Sunniyy Creed among the Scholars of Islamic Jurisprudence 

ACCORDING TO THE MALIKIYY SCHOOL 


Al- Qadi al-Baqillaniyy 


KV 3 J 





Jjdl) ^LLlj^Ul Jli 

! 4 to ( 4j j Nj Oil ilpl 1 ciLaj^l ) 

'ilj J>b-> ^1 1 jljS — (_jl - 4 J y«JI jl J yij ” 

._al ” jlS" j'Aii ji jl£Ll \gJLi 


In his book 'Ai-lnsaff[ma yajibu A -tiqaduhu wa la yajuzul-jahlu bih[' (the just ruling regarding 
what one is obligated to believe in and cannot be ignorant of) Al- Qadi (Judge) Abu Bakr al- 
Baqillaniyy, a renowned Malikiyy scholar (died 403 AH) said: "We do not state that the 
Grand A Arsh (Throne) is a residence or a location for Allah, due to the fact that Allah, the 
Exalted, is eternally existent and place is not, hence when place was brought into exis- 
tence by His Creating He did not change". 
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iLUJ-l <J J 4iij| Jjfcl Xs> J* 

The Sunniyy Creed among the Scholars of Islamic Jurisprudence 

ACCORDING TO THE HAMBAL1YY SCHOOL 


SHAYKH I BN a AQ[L 


r,vi 

bH 





^ll ) <ul_«j t_£^l~l*Jl *li ^Jl jj\ Jli 

: ^ L. (^iSlI jUl) J<cp jh o\T 

kjv S '• I AA l • " ' 4j - ' j j^- 


jl Aul Jl «u" ” 

. Jhl ” 


Shaykh Abul-Wafa' A Aliyy ibn A Aq[l al-Baghdadiyy (died 513 AH), the head of 
the Hambaliyy School at the time, was quoted in a book called 'Al-Bazul- 
Ashhab " Allah is clear of having the attribute of occupying places, for this is 
exactly the blasphemous belief of tajsim (attributing Allah with bodily 
concepts)". 




Shaykh Ibn Balban 


ii 


mLL 



J jjl 


jl l 


0-! <> 


I J 


Cr 


Jl JL 


,. w . w - • • v_ 

(obli^/l 4jbS’ ,J ( _» ^ • AT 4Jw^ jxll ) y >— JLajJl 

-<t Ai b 

-oils t ji\S jlib J j\ jl£« JS J 4_jljj 4)1 jl JIS J\ xJc * I j-a " 

._aI ” jl£ll jJb»- J-J jUS" (fS - y>j jL£ll jb*- j*J jL_$b jlS" 


In his book 'Mukhtasar al-lfadat' Shaykh Muhammad ibn Badrid-Dm ibn Balban (died 1083 
AH), a Damascan Hambaliyy scholar said: "Whosoever believes or says that Allah exists in 
all places or in one particular place is certainly a non-believer (kafir). It is obligatory to 
believe that Allah, the Exalted, does not resemble His creation, for Allah's Existence is 
eternal and the existence of place is not. Allah created the place, and He still exists as He 
eternally did before place was created". 
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UUI x* *XL)\ ju‘U*JI 

THE SUNNIYY CREED AMONG THE SCHOLARS OF THE ARABIC LANGUAGE 


Al- a Allamah I BN MAN DHU R jj' 


j )l) t— 9 J jaII (_ 5 (*j— jjJ .1*^ (_£ jAUl 5 (Jl s 

I *> ■ /•* > Lo ( ^*Jl oCJ ) 4 jIiS ^ ( _& V S > ^ill ) j j ^ 

olill i-j ji ^jJL yUl J->"j j* j ^ JL*Jl yL jl jil” 

—aI ” kdJJi ^l*jj *lilj oLLtf j-< kiJJj jSI jl£Ilj 


in his book 'Lisan al- A Arab' the African Egyptian scholar and linguist, Muhammad ibn 
Mukarram known as Ibn Man dhu r (died 711 AH) said: "The meaning of 'the Qurb of the 
slave to Allah' refers to the acquisition of a higher rank due to the slave's engagement in 
performing good deeds and frequently mentioning designated statements of praise to 
Allah. Undoubtedly, 'the Qurb of the slave to Allah' does not refer to physical closeness 
to Allah neither in distance nor in location, since physical closeness is among the charac- 
teristics of objects and Allah is verily clear of that". 



LINGUIST FAYRUZ ABADI 
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In his book 'Basa'ir dhawit-Tamy[z' The linguistic scholar Majdud-Dm 
Muhammad ibn Ya A qub al-Fayruz Abad[ (died 817 AH) said: 'The Qurb of 
Allah to His slave' refers to the endowments of Allah bestowed upon the 
pious slave and does not refer to closeness in distance". 
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^>j! -U p aj— wJl -UUL*Jl ya 

The Sunniyy Creed among the Scholars of 

ISLAMIC HISTORY AND BIOGRAPHIES OF MUSLIM SCHOLARS 


hafidh ibn a asakir 


"XT 


y\ JaiUUl 
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In his book 'Tabymu kadhibil-Muftan', Hafidh Abul-Qasim A Aliyy ibn al-Husayn ibn Hibatillah 
known as Ibn A Asakir ad-Dimashgiyy (died 571 AH) on the subject of the Attributes of Allah, 
the Exalted, said: "He (Allah) is eternally existent and eternally place did not exist. He 
created the A Arsh and Kursiyy without the need for place. He still exists, after place was 
brought into existence, as He was before creating the place (i.e. without a place)". 
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3 >31 <J1 y 1 4-~!l Jb'liJI 

The Sunniyy Creed among the Scholars who authored books 

ON THE SUBJECT OF VARIOUS SECTS 


FAQ[H AL-ASFARAYINIYY I 4-iiJl 


( Jb t V ^ ^ lJ jJ-Jy I >MI y \ pKdl 4^1 JU 
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In chapter 15 of his book At-Tabsir hd-Dm' (The Guide to the Religion) for the purpose of elu- 
cidating the creed of Ahlussunnah wal-Jama A ah, the Fagih and well-known scholar of 
Tawfvd Abul-Mudhaffar al-Asfaray[niyy (died 471 AH) said: "The slave must know that 
anything which dictates creationism such as limits, extremes, place, direction, stillness 
and movement is impossible to apply to Allah, the One clear of all the creations' attri- 
butes." 



SHAYKH ash-Shahrastaniyy 
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In his book 'Nihayatul-'lgdam', Shaykh Muhammad ibn n Abdil-Kar[m ash-Shahrastaniyy, a 
great Shafi A iyy scholar (died 548 AH) said: "The creed of the People of Truth is that Allah, 
the Exalted, does not resemble any of the creations, and none of them resembles Him in 
any sort of similarity or equivalence. Verse 11 of Surat ash-Shura means: [There is abso- 
lutely nothing that resembles Allah, and He is attributed with Hearing and Sight]. Hence 
Allah is not a constituent part of an object, a mass, a bodily characteristic, nor is He 
located in any place or subject to time". 
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Jl J ^Uj^l Xs> JJUaJ! jj> 
The Sunniyy Creed among the True Sufi scholars 


Shaykh al-Kalabadhiyy 
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In his book At-Ta A r[f li-Madhhab Ahlit-Tasawwuf' (The Guidance to the meth- 
odology of the true sufis), Shaykh Abu Bakr Muhammad ibn I shaq al-Kalabad- 
hiyy, a Hanafiyy scholar (died 380 AH), said: "The sufi scholars unanimously 
agree that Allah is not contained by place nor is He subject to time". 


Imam arRifa a iyy 
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In his book 'Al-Burhan al-Mu'ayyad' (The Substantiated Proof), the prominent Shaykh and 
Imam of true sufis, Shaykh Ahmad Ar-Rifa A iyy ash-Shafi A iyy (died 578 AH) said: "Clear your 
beliefs from interpreting the Arabic term ' Istiwa ", when in reference to Allah, as physical 
establishment in a way similar to the ‘istiwa" of bodies upon other bodies which dictates 
the act of occupation because Allah is clear of that. And do not sanction attributing to 
Allah a directional above or below, a location, a physical hand or an eye or interpreting the 
word 'Nuzul' as physically descending or moving." 
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